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When | was considering the wording for the title as it
appears above, | was sure you would recognize the second part,
“Male and Female Created He Them,” as words from the King
James version of Genesis 1:27. As for the first half, | imagined
some of our contemporaries righteously protesting: “What’s
this! God discriminates?” | must confess: that thought just
made me smile! So | settled on this title — honestly, though,
not only because | was confident it would pique your interest,
but also because this title presents my topic so succinctly.
However, before | delve into the subject, it is important that |
comment on the word, “discrimination.”

Now, when | was a child, “discrimination” was not a
negative term. The word has assumed an unpleasant
connotation in the last twenty or thirty years. As a matter of
fact, 1 did look up “discriminate” and “discrimination” in the
dictionary, just to see if the words retain the definition they
used to have. They do, with the addition of the definition
pertaining to prejudice. Today, this latter meaning has
pervaded popular usage of the terms, hence the negative
connotation. Anyway, the first definition of “discriminate” is
“to distinguish or make a distinction between or among; to
differentiate.”

There is nothing negative about this definition. Of
course, words do change, and “discrimination” may have its
present popular usage and connotation. However, in this
presentation, | am using the word, “discrimination,” with its
primary definition noted at the end of the preceding paragraph.
That is, | am saying that God, in fact, does differentiate: He
makes a distinction between and among things. Indeed, our
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Lord distinguishes or differentiates between or among things
— He discriminates — right from the very beginning. And He
IS very straightforward about it.

To begin with, God discriminated when He fashioned
the noetic angelic creation, making it different from this
creation. According to St. Dionysius the Areopagite (The
Celestial Hierarchies), God gave the angels nine orders, and
each of the orders was given a different role. Then, when our
Lord made this creation, He again discriminated right from the
start, just as He did with the angelic creation. He separated
light from dark, day from night, the sky from the firmament,
the dry land from the sea, the sun from the moon, and so on.

Our scientific knowledge today permits us to know
even more details about the extent of our Lord’s discrimination
when He fashioned this creation. He differentiated on the
minutest scale, creating subatomic objects, such as gluons,
leptons, electromagnetic particles or waves, and so forth.
Similarly, God also discriminated on the grandest scale by
creating the solar system, the galaxies, the super-attractors, and
whatever else is out there in the seemingly infinite expanse of
the physical universe.

Meanwhile, back on this planet, when our Savior
created living beings, He continued with His discrimination by
differentiating the creatures of the sea from the creatures of the
land. More so, He made different types of sea creatures, and
distinct types of creatures of the air, and different kinds of
creatures on the land, including myriads of varieties of
vegetation. By now, it is obvious that, although we may not be
accustomed to expressing it in this manner, God did, indeed,
discriminate when He created this world.

Furthermore, we notice that each and every one of these
animate and inanimate things created by our Savior, has not
only a different name, size, shape, etc. but also a different
function, a distinct role to play that is vitally important to the
rest of this creation. For example, if we were to remove the
gluons or the gravitational force, this physical universe would



immediately unravel. Without photons, there would be no light;
without water, no life as we know it.

You can see that every thing is very much intricately
connected to everything else. Moreover, every thing depends
on everything else. What every thing depends on is the
harmonious cooperation of all these things that our Savior has
made. If nothing else, today’s environmental and ecological
studies confirm that one form of life depends on the other and
that the animate physical world’s existence depends on the
differentiated functions of inanimate things.

Thus, given all the foregoing, we are not surprised that,
when He came to making Man, our Savior continued to
discriminate. (Incidentally, here, “Man” is used with the proper
English intention of referring to all of mankind, the Homo
sapiens creature made in the image of God; thus used, “Man”
does not refer to gender.) First, in making Man, our Lord
created yet another noetic nature, different from the angels’
nature. Second, once He fashioned Man, God differentiated
further, distinguishing between male and female.

As for the first point, what is unique about Man is that,
unlike the angels, Man is made in the image of God. Both the
angels and Man are noetic creatures made to behold, as each is
able, the glory of God and to enjoy being in the presence of
God, but only Man is fashioned in the image of God. Notice
that God, again, discriminated-this time, between the noetic
creations of the angels and Man.

Further, God’s intention is that the life of Man reflect
the life of God, the Holy Trinity, Who is one Unity, one Life,
one Will, one harmonious cooperation. There are three
hypostases, or persons, in God, the Father, the Son, and the
Holy Spirit, and each has a distinct attribute, so to speak.
Employing the terminology that God has given to the Church,
we say that the Father begets, the Son is begotten, and the Holy
Spirit proceeds.

Now, as in God there is a distinction of attributes or
roles, and, yet, He is still one God, one Nature, one Life, one
harmonious cooperation, so the Lord intends that, in our nature
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as Man, we be the same as God is. Indeed, as we noted earlier,
the whole of this creation reflects this intention, in that, as long
as each of these different things that God has made functions
according to God’s order and plan, the entire physical universe
IS one harmonious existence. This intention of our Savior
applies even to His making Man male and female, which
brings us to the second point.

As we know, in His foreknowledge, God provided for
Man’s existence in the spiritually fallen world outside of
Paradise by equipping Man with the sexual distinctions. Our
Lord did this because He desired that, even exiled from
Paradise, Man would still have one harmonious cooperation in
his one nature. Here, | defer to St. Ambrose, Bishop of Milan,
who makes two significant observations.

The Saint’s first insight concerns why God made the
female gender. In his work, Paradise (The Fathers of the
Church, Vol.42, C.U.A. Press), St. Ambrose notes that, after
each phase of creation, God said, “It was good.” However, God
did not say those words about the creation of Man until after
God created both male and female. Only then does Genesis
record that God saw, at the end of the sixth day, that all was
“very good” (1:31), and He ceased from His works on the
seventh day (2:2). St. Ambrose states that this is so because,
while all the other creatures were there, and could be
considered help for Man-the horses to plow the fields, the oxen
to carry the burdens, etc.—still there was not a companion for
the male made in his nature, Man’s nature. The term actually
used in the Septuagint is “according to him,” not, as it is
usually rendered in English, “for him.”

This is what St. Ambrose writes (Chap.10, 846, p.325):

Still another question arises, that concerning the saying
of the Lord: “It is not good for man to be alone.” Recognize the
fact, first of all, that, when God created man from the slime of
the earth, He did not add: “God saw that it was good,” as he did
in the case of each of His works. If He had said at that time that
the creation of man was good, then the other statement that “it
is not good” would be a contradiction in terms, although He
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had said that the creation of what preceded the formation of
man was good. That was the situation at the time of the
creation of Adam. But, when He perceived that man and
woman were joined together in creation, he did not treat each
even then in a special manner, for he soon after states: “God
saw that all He had ever made was very good.” The meaning is
clear. The creation of both man and woman is considered to be
good.

Unmistakably, it was always the plan of God that our
humanity would have this distinction-this differentiation
between male and female—at least for our life here in the fallen
world. Furthermore, Man was not complete when he was just
Adam. Man became complete, and the creation of Man was
finished and called good, when Man was both male and female.
As St. Ambrose emphasizes, it was then “God saw that all He
had ever made was very good.”

St. Ambrose next observes (Chap.10, 848, p.327):

Not without significance, too, is the fact that

woman was made out of the rib of Adam. She

was not made of the same earth with which he

was formed, in order that we might realize that

the physical nature of both man and woman is

identical and that there was one source for the

propagation of the human race. For that reason
neither was man created together with a woman,

nor were two men and two women created at the

beginning, but first a man and after that a

woman. God willed it that human nature be

established as one.

St. Ambrose underscores that male and female are
derived from one common nature, the noetic nature of Man
created in the image of God. Hence, there is an equality in the
nature of male and female, despite the fact that there is a
blatant inequality—that God discriminated—in their biology and
all that follows therefrom. Man— both male and female, alike—
IS one common nature.



As stated above, our Lord designed this biological
differentiation of the sexes with the intent of encouraging and
providing for the harmonious cooperation of Man even in this
fallen existence. Now follows a brief and simple example of
how this is so.

The biology of Man explicitly determines certain
experiences, which, then, foster other developments.
Obviously, males can father; females can mother. A male
cannot experience what it is like to have another human being
dwell within the womb for a period of time; a male cannot
nurture children with his own milk. By the same token, a
female cannot experience what it is like to father children.
These biological distinctions lend themselves to other
subsequent distinctions in the functions of male and female.

For instance, given the dictates of biology, it was only
natural and sensible that females remained home, if for no
other reason than to nurture the children in their early years.
However, the family had to eat, and it had to be protected.
Someone had to go out and hunt the game and gather the crops;
someone also had to be free enough to guard against danger.
These responsibilities, naturally and sensibly, fell to the males,
who were not biologically suited to bear and wean the future of
the race of Man.

It can be seen, then, how, over time, Man developed
additional socio-cultural conditions that properly flowed from
the biological design. All of this occurred with the
foreknowledge of God, Who intended that there would be a
harmonious cooperation between the male and female, that
they would have distinct functions or roles, even though both
genders are of one nature.

It is important to understand that it is God’s plan that
there be a distinction in functions or roles in Man, just as there
is a distinction in attributes in the Godhead. Our Creator wants
Man — made in the image of God — to reflect the majesty and
the life of the Holy Trinity. God provided that the persons of
our nature would have different roles, and, yet, would exist in
unity and in a harmonious cooperation. As long as this order
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would be preserved, respected, and implemented, there would
be this unity and harmonious cooperation.

Music, that distinctly human gift, serves to illustrate
this point. Alone, musical notes are nothing but disparate
sounds. However, when these notes are made to cooperate,
when they are arranged in a certain way called a piece of
music, we have “harmony.” This musical sound — an
instrumental composition, song, or hymn — flows together,
and is pleasing. In a similar manner, it always has been the
intention of God that our life prior to and even after the fall
would be harmonious, that this harmony would be based on
maintaining the proper order that exists in nature and on the
cooperation of Man’s distinct roles.

Before continuing any further, let us review what has
been established thus far. Nowhere is it either explicitly stated
or implied by the sound Orthodox Christian comprehension of
Scripture and the teachings of the Church that there is a
distinction in the nature between male and female. Therefore,
in no way does the Orthodox Church believe that, on the basis
of nature, there is either a superiority or an inferiority between
male and female. In addition, we understand that the proper
role of each person is vital to the proper functioning of all of
mankind. Indeed, every thing, however infinitesimal or
however great, has its proper role, and the whole of creation
functions well when every thing is faithful to the function it has
been given by God and respectful of the role of everything else,
as that role accords with God’s plan.

In addition, the only thing that is of any lasting value,
that makes some thing superior to another thing — in terms of
nature — is the noetic faculty, the ability given to the angels
and Man to know God. What renders Man so precious is the
gift that he has been made a noetic creature in the image of
God. Like the angels, we have been given by God the blessing
to behold Him in His glory. But for this distinct gift, we are
nothing but an intelligent animal.



At the beginning of his twenty-third homily, St. Isaac
the Syrian speaks to this wonder (The Ascetical Homilies of St.
Isaac the Syrian, Holy Transfiguration Monastery, p.115):

Glory be to Him who richly pours forth His gifts

upon men! For although they are clad with

flesh, He has made men to minister unto

Himself in the order of the incorporeal natures;

He has deemed the earthly nature, and even

simple men like us, who are unworthy even to

hear such words, worthy to speak concerning

these mysteries.

St. David the Prophet-King declares in Psalm 8 that
God has made Man “a little lower than the angels,” but has
crowned him “with glory and honor.” This glory and this honor
that we have are both the noetic faculty and the image of God.
That Man is the icon of Christ is the glory and honor unique to
our nature, not granted even to the angels — which is not to
dishonor them. Simply, this is the way God created. In His
wisdom, our Lord differentiated; He discriminated; He deemed
it best that our nature bear His image.

Thus, in Man, there is only one basis of equality, our
common nature. There is no other equality. We are not the
same size; we are not of equal intelligence; we do not have the
same looks; we are from different races and colors. Some are
tall, or short, or fat, or thin; about half of us are males, and the
remainder are females. In fact, in terms of physical strength,
between a given male and a given female, both of equal age,
weight, stature, health, and athletic training (or lack thereof),
the male is superior to the female. The male is biologically
constructed to have the advantage in this area. Therefore, as far
as physical strength is concerned, the male correctly is called
the stronger sex and the female the weaker. Now, this
observation has nothing to do with the nature of males and
females. This discrimination in the general physical strength
between males and females is simply the result of God’s
biological design.



We also readily observe that some human beings are
superior athletes; others are superior artists. Some people are
superior cooks; others are superior mechanics. There are those
who are great gardeners, while others have no green thumb at
all. Still others can design buildings, while some cannot even
draw a straight line. We are just not equal, except in one
respect only—our nature. We differ one from another in our
skills and abilities, in our roles and functions, and in every
other way. God has employed this discrimination in order to
encourage and prod the whole of Man to work harmoniously
together.

In his epistle to the Ephesians (4:7-12), St. Paul
remarks that God’s spiritual gifts of grace are not equally
distributed:

But unto every one of us is given grace

according to the measure of the gift of Christ.

Wherefore He saith, When He ascended up on

high, he led captivity captive and gave gifts unto

men....And He gave some, apostles; and some,

prophets; and some, evangelists; and some,
pastors and teachers; for the perfecting of the

saints, for the work of the ministry, for the

edifying of the body of Christ...

Clearly, even when God dispenses His spiritual gifts,
He discriminates! Yet, as St. Paul plainly states, there are these
different roles for the same purpose we have been saying all
along: for the harmonious cooperation of Man, for the
edification, the building up, of the Body of Christ. Each person
with his gift, with his God-given talent, contributes to the
proper functioning of the whole Body of Christ.

Thus, except for our nature, we are unequal; we are
different from one another. Our Savior, indeed, discriminates.
What happens, then, when we do not adhere to this ordering in
Man, to this discrimination according to God? The following
should serve to answer by way of illustration.

My eye is very different from my heart: my heart
cannot see a thing, but my eye sees everything that comes
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before it. Nevertheless, my eye cannot function if my heart is
not doing its job. Again, neither of them can do its job if my
brain is not working, and the brain cannot work if it is not
obtaining a proper supply of blood from a well-functioning
heart. My physical survival depends on my body’s organs
adhering to their functions. Otherwise, my body will atrophy,
and, eventually, 1 will die.

Now, just as the physical body cannot exist and
function well if it is not following the order God gave to the
body when He discriminated in the distribution of roles to the
various organs, so Man cannot survive if he does not adhere to
God’s order. Chaos sets in.

While Adam and Eve are in Paradise before their fall
into sin, God speaks to Man through Adam. St. Ambrose notes
(Paradise, Chap.12, 854, p.333) that this is the order which
God established for speaking to His creature made in the
Creator’s image: “Hence we must conclude that the command
was communicated through Adam to the woman.” Now, along
comes the devil, and what does he do? How does he
successfully engineer the fall of Man? In effect, Satan violates
God’s established order.

God speaks to Man through the male, which, we now
understand, has nothing to do with inferiority or superiority of
nature, but with role and function. The envious devil, in his
hateful, malicious, and mad desire to undo the creation of God,
does the opposite: Satan approaches Man through the female.
St. Ambrose states (Paradise, Chap.12, 854, p.333):

Accordingly, he [the devil] contrived not to

attack Adam first. Rather, he aimed to

circumvent Adam by means of the woman. He

did not accost the man, who had in his presence

received the heavenly command. He accosted

her who had learned of it from her husband and

who had not received from God the command

which was to be observed.

Again, the devil behaves this way with the intent of
violating God’s good order. Recall that the purpose for God’s

10



discrimination in His creation is so that there would be a
cooperation in Man, as there is in the Holy Trinity. And as long
as there is this cooperation of roles, there is order, peace, and
harmony in our nature. If this cooperation of roles is undone or
confused, disorder, discord, and disunity are introduced into
our nature. Such a state of affairs, in turn, induces chaos. This,
then, is why Satan goes through the woman: to undermine,
undo, and confuse God’s order; to introduce disorder, discord,
and disunity into the nature of Man; to induce chaos. And this
is exactly what happened-and has been happening ever since.
Where, once, there were unity and one will in Man’s nature,
there are, now, disunity and dissension. Now, there is chaos.

Because today’s pervasive media keep us constantly
and graphically apprised of current affairs, it is superfluous for
me to occupy your time further by citing, here, examples of the
chaos to which | am referring. Moreover, | am certain that if
you scrutinize these secular events with the revealing light of
our Orthodox Christian Faith, you will readily discern that the
disruption and confusion — the utter chaos — prevalent in our
society and the world at large have arisen because roles and
respect for the order that God has provided for our functioning
in this life have been deliberately and impiously violated and
trodden underfoot. However, there is one clarification | must
make here before | conclude.

Earlier, | briefly referred to some roles that have fallen
on males and females due to the dictates of biology. | also
emphasized that God planned for this complementary
differentiation of roles and functions in order to enhance the
opportunity for mankind’s harmonious cooperation. This
arrangement, however, does not preclude males or females,
under certain circumstances, from undertaking roles more
typically reserved for the opposite sex.

For example, in most cultures, males have
predominated as leaders. This was true in Old Israel, as well.
Yet, it was not a problem that Judith did a “man’s job” and cut
off the head of Holofernes because none of the Israelite men
could act (Judith 13:4-10). Likewise, there was no problem that
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Deborah served as a judge of Israel (Judges 4:4-5). In New
Israel, many leaders of the Orthodox Christians have been
queens, not kings, such as St. Helen and St. Irene. All these
women, and so many more, have been sanctified by God.

Regarding the good order of creation, the issue is not
that a male or a female may never undertake, wherever the
appropriate need arises, certain socio-cultural roles usually
reserved for the opposite sex. Rather, the point is that the
deliberately impious and arrogant-indeed, demonic—
undermining of God’s order is what leads to chaos. There was
no chaos in Israel because Deborah was judge, as there was no
chaos among the Israelites because Judith beheaded
Holofernes. Similarly, there was no chaos in Orthodox lands
simply because the people of God, at times, were ruled by
females. Alas, in today’s society, there is chaos precisely
because, whether out of ignorance, arrogance, or irreverence,
people are determined to violate and to overturn God’s good
order for Man.

| wish to conclude here by summarizing several points
established above. First, it is clear that God does discriminate
in creation. Second, there should be no doubt whatsoever that,
although God discriminates among individuals, all persons who
share in the race of Man are equal in their common noetic
nature made in the image of God. Third, it is evident that the
unequal distinctions God has built into Man, such as gender
and its derivative roles and functions, were given to benefit
Man and to foster his orderly existence in this spiritually fallen
world. Fourth, contemporary society abounds with sad
evidence of the destructive turmoil that befalls Man when he
violates God’s plan for harmonious cooperation.

Surely, what we have come to perceive moves us, as
Orthodox Christians, to glorify God for the light and
knowledge of Christ and to pray that our Lord keep us eternally
illumined by His loving grace and ever faithful to His ways.
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MINI-CONFERENCE
St. Anna's Orthodox Church
April 9, 1994 (N.S.)
The following was a discussion prior to Father Christos presenting his talk.
It is being added because the agenda of the Orthodox New Calendar
bishops as to why they are active members of the World Council of
Churches, as well as the National Council of Churches, has become more
evident since 1994. Regardless, too many of the Orthodox laity do not
understand why the involvement of their bishops in the Ecumenical
movement will eventually lead them into a denial of the faith of the One,
Holy Catholic and Apostolic Church, the Orthodox Church.

BISHOP EPHRAIM: What we were discussing earlier about
the matter of heresy and grace with the New Calendar
churches, | think we have to remember there are certain
questions, certain points that we should have in mind in this
whole question.

We already mentioned that it's a gradual thing that we
see happening in front of us now. And the traditional Orthodox
hierarchies have tried to respond as these developments have
progressed. | was mentioning to someone, for example, that
when the change first came in Greece, as a specific example,
the hierarchy of Greece which adopted the New Calendar was
not unanimous in its decision. There were many bishops who
were against the change, but they were outvoted. In fact, there
was one bishop, who was second in rank, | think, Germanos or
Dimitrios, who refused to change in his diocese until 1928, and
it was only because of very intense government pressure that
he finally, at that time, agreed to change.

There were many New Calendar bishops, nominally
New Calendar bishops, who were fighting for the Old
Calendarists, and defending them, and protecting them, and
doing everything they could to help them out. And there were
other New Calendar bishops who were viciously persecuting
the Old Calendarists. So even then there was a division in the
ranks. And that's why the Old Calendarists, the traditional
Orthodox Christians, had genuine hopes, valid hopes, that
eventually the traditionalists within the New Calendarist synod
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would be able to swing things around again and get them back
on course.

Well, they saw, instead, that things got progressively
worse, to the degree that finally three bishops, formerly of the
New Calendar, left the New Calendarists and came back to the
traditional Orthodox Christians after eleven years. More would
have come over, but they were frankly afraid of the
persecutions, which had already taken place. So you see, at the
beginning, things were not cut and dried, black and white, and
our people also understood this, and they were trying to
encourage these bishops. And finally some bishops did finally
say, "We can't go along because this is getting further and
further from the faith." When they saw that on the one hand
they were persecuting the Old Calendarists, calling their
mysteries invalid, and at the same time recognizing the
sacraments of the non-Orthodox as being valid, all of a sudden,
for the first time, they saw what was going on.

But the government had its own program, and the
Greek government, you know, is basically like other
governments, they're not particularly religious. In fact, most of
them are frankly Masonic, or some of them, of course, today
are even mostly Socialists, so what do they care? They have
their own program, their own priorities. But there was a
gradual worsening.

And as things worsened, the traditional Orthodox
Christians had to respond to all this changing, as we're still
doing today, as a matter of fact. As things progress, we
ourselves have to modify, change, and address it. There's one
article in the Orthodox Christian Witness which is coming out
about this exact subject. So, as we said, there is a difference.
We see heresy, now, being taught in these jurisdictions, openly,
synodically, officially, and we have to make a response. If
tomorrow, all of a sudden, they were to say, "We've come to
our senses, we want to retract all these things which have taken
place,” communion could be restored virtually immediately
with these people. But, of course, they also have to make these
modifications, these retractions on their part, of things which

14



violate the Orthodox faith, officially and synodically. So there
is something that still could be done if these people were
tomorrow to have a change of heart.

That's not true, however, with older, much older
heresies like Roman Catholicism or Protestantism. You can't
say, "Well, tomorrow, if you just change a couple of things
here, we can be back in communion again." There's no
possibility of that. Nothing can be salvaged, that's what I'm
trying to say, in these denominations. Whereas with the
Orthodox, we can still talk, sort of, appeal, at least, to a
common source of tradition. They're rejecting it more and
more, but, as | mentioned to you, we do see dissension. Some
of our clergy have telephoned me fairly recently, and they're
saying how, in a couple of large New Calendar parishes where
they are located, for some reason people are becoming very
distressed in a couple of large Greek parishes about
ecumenism, all of a sudden. And they're very upset about it,
about where it's going. Glory be to God, right? So we say, and
we see, again, that they're ordering things from St. Nectarios
Press, and they're playing tapes from our conferences, listening
to all this, which we've been trying to make available to these
people all these years. So if something does come of this, we
glorify God for it, and we hope that it's not simply lay people
— fine if it's lay people — but also the clergy, and God will
that even some of the bishops can come to their senses.

Unfortunately, 1 should tell you before Fr. Christos
begins here, | just want to tell you one development which is
very sad, just so you have it also in mind and know what's
going on. Last week we got a telephone call from Cyprus. It
was from a convent which used to be with the New Calendar
but it switched back to the Old Calendar, but they're still under
a New Calendar bishop. But they're following the Old
Calendar, at least. So they telephoned us and they told us that
the monks of, it's called Stavrovuni Monastery, it means,
literally, Mountain of the Cross, it's the oldest Orthodox
monastery in existence.
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FR. CHRISTOS CONSTANTINQU: On Cyprus, of course.

BISHOP: In continuous existence, it was established — the
only problem with Cypriots is that they drive on the wrong side
of the street. It drives you crazy, they're going around a curve
and you're going "Wait, wait, wait, what are you doing, you're
going to kill us all."

FR. CHRISTOS: They're not at fault, the British are.

BISHOP: So we got a telephone call, and they said that the
monks — | have to back up a little bit. Last summer there was
an agreement signed between the Orthodox and Roman
Catholics, it's called the Balamand Agreement because it's
named after a monastery in Lebanon called Balamand, it's an
ancient monastery there, and the Roman Catholics and
Orthodox representatives there agreed that they are both sister
churches, one church, they both have valid and effectual
sacraments, and also they recognized the Uniate movement as
being a valid and legitimate movement. All these, right?
Virtually everybody — the Church of Jerusalem was not there,
was not represented, the Church of Greece was not represented,
but all the others were — and they signed this agreement.

So the monks of Stavrovuni Monastery, the Mountain
of the Cross, went to their archbishop — this is reported to us
now by people who are under this bishop — and they said, the
monks said to the bishop, "There is no way we are going to
accept this agreement. You can just get it out of your mind."

And the archbishop got very nervous and excited and
he said, "Wait, wait, these are just proposals."

And the monks said, "There can be no such proposals.
We simply cannot even consider such a thing, so forget about
it; we are not going to go along with it." So they made their
position clear.

While they were still there, there was another bishop
also present, the Bishop of Larnica, that's where St. Lazarus's
tomb was, and he told the monks, "Listen, fathers, let me tell
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you something, just so you have it in mind. The union between
the churches has been signed. It has been taken care of now.
It's up to you to determine how you're going to accept it. That's
your problem." He was very forthright. "It's just being broken
to the people slowly, but we're doing it gradually. But it's been
signed.”

Well, | happened to mention this, about this telephone
call, to Fr. David Belden, who was here last week, as we were
driving to Worcester for the service there. And he said, "Now
that's very funny, Your Grace, because when | went on my
pilgrimage to the Holy Land last year, and we went to Mount
Sinai, there was an English novice there, at St. Catherine's
Monastery, from England. And as we were going up, climbing
to the peak, we were talking about this and that, and he told me
that before he came to become a novice at St. Catherine's, he
went to get a blessing from his bishop in England, Bishop
Kallistos Ware. And they started discussing various things, and
he told me, ‘Bishop Kallistos told me, among other things, that
the union between the churches had been signed. But now we
are trying to present it gradually to the people so there won't be
any major disruptions.™

So, from two completely different sources, independent
sources, we're getting this message now. This is very sad. And
also, just recently, it was just printed in the New Calendar
periodical, Orthodoxos Typos, about the protest of the Holy
Mountain fathers, the Athonite fathers, sent to the Ecumenical
Patriarchate about this very thing, and they're telling them the
same thing. It covers three and a half full-size pages in the New
Calendar newspaper. "We are not going to accept this." And
they list all the reasons why. This was sent in December. The
Patriarch became furious. This is all from the New Calendar
newspaper now; this is all the news that they're printing.

The Ecumenical Patriarch became furious and he sent
three bishops as a commission to the Holy Mountain,
demanding that they put this question on the agenda at the
meeting of all fathers of the board of governors of the Holy
Mountain. And the fathers of the Holy Mountain, the Athonite
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fathers, said, "No, we can't do this because before we put
something on the agenda, all the monasteries have to vote to
put it on. It's just a matter of a couple of days, and we can put it
on the agenda."

And the commission from the Ecumenical Patriarch
said, "No, we are from the Ecumenical Patriarch, you have to
put it on your agenda."

And the Athonite fathers said, "No, we can't do this
because the constitution which governs the administration of
the Holy Mountain, which has been given to us and ratified by
tens of former ecumenical patriarchs over one thousand years,
says that we have to do it like this."

And the Ecumenical Patriarch's commission said, “No,
we're going to do it the way the Ecumenical Patriarch says."

"Yes we will."

"No you won't."

"Yes we will."
“No you don't."

So it was a deadlock. The news got back to the
Ecumenical Patriarch, and he defrocked four of the
representatives on the Holy Mountain for disobedience. And
the Holy Mountain fathers wrote back a message, and they
said, "We don't recognize this action on your part because it is
completely illegal and these fathers are not being disobedient,
they are simply following what they've always had to govern
the Holy Mountain for over ten centuries, and you have no
right to overturn these things." So that's where it stands right
now. This is the latest. So, on the one hand it's very sad to see
how they're trying to push this thing down people's throats. On
the other hand, it's edifying to us to see resistance in some
quarters, and we can only hope that something takes effect
here.
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